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The Theology of Gender - 1. The Story of
Creation (Sofia Matzarioti-Kostara)

Zévec YAwaooec / In English

The story of creation presents the basic principles of human life and behavior. It is
the main reference for the Christian understanding of humankind’s existential
questions. In the book of Genesis, the unique relationship between humans and
their Creator unfolds. Inside it, the mystery of the purpose of this world is hidden,
as is the destiny of our existence.


/var/www/diakonima.gr/cat=15390
/var/www/diakonima.gr/cat=38

B

According to Genesis, God created everything in this world to be in the service of
His beloved creature, the human person. Humans are the purpose of the whole of
creation. God created the perfect environment for His most precious creature and
wanted to share with it His Divine life. Creation of humanity is a special creative act
of God that was made in steps[l] in contrast to the creation of all other things,
which was performed immediately, with just one word. The importance of man’s
creation is indicated by the fact that this act is preceded by a divine thought
according to which man is created after God’s image[2]. Nothing else in the story
of creation is comparable with the special care that the Creator took for His
beloved creature.

The account of Genesis, which is the primitive history of human destiny in all ages,
has been interpreted in so many different ways, with strengths and weaknesses in
each point of view. Despite the method of examining the text - linguistic, historic,
theological, sociological etc. - and trying to be fair to the text, when the author



refers to the principles of human life or human characteristics in general, he uses
the word @vBpwno¢ (human) without gender distinction. Thus, we learn that
humanity (avBpwtog) was created in the image and likeness of God, and was
created with gender bipolarity[3]. He[4] was made out of dust, and received God’s
breath into his nostrils[5]. God put His creature into Paradise and asked that he
protect and cultivate it[6]. God then commanded Adam that they[7] not eat from
the tree of “knowing good and evil” because doing so will cause death[8].

In a second account of creation, a detailed description of the creation of woman
from the side of Adam[9] is provided. The creation of woman was also preceded by
a divine thought: Adam should not be alone; God will give him a helper[10]. This
helper, according to some interpreters, reflects God’s will to assist His creature and
must be seen as divine providence and care for His creation[11]. Nevertheless, for
others, the word “helper”, together with the expression “according to him” (kat’
aLTOV), is interpreted as a means of supporting the opinion that woman was
created to meet man’s needs. This suggestion is not faithful to the text because in
the Scripture the word “helper” can be used to refer to someone superior (God,
angels), inferior (animals), or equal (another human being) to the human person in
need of help[12]. Accordingly, now woman must be seen as a helper to man of the
same rank[13] and both share the responsibility to work together. This view is
supported by the text itself, since Adam was looking for a helper who would be the
“same” as him (6uotos)[14] among the living creatures that God brought before
him. The same interpretation is given by St. John Chrysostom[15] who wrote
extensive commentaries on Genesis as well as on marriage.

[1] See more in E. Pentiuc, Jesus the Messiah in the Hebrew Bible, (Mahwah, 2006),
5.

[2] «koi einev 6 Oedc mMoujowuey a&vBpwnov kKat eikéva AUeTépav Kal Kod’
ouoiwowv» Gen 1:26.

[3]«..kal &moinoev 6 Oedc TOV GvBpwmov, Kat' eikéva Ocod Emoinoev avtdv, Gpaoev
kKal{ OBAAL énolnoev abTo0C» Gen 1: 27.

[4] “He” does not refer to the male gender, but expresses the masculine word
“avBpwmnoc”, which refers to all humans.

[5] «kal enAacev 6 Oed¢ TéV GvBpwmov, xobv and tA¢ YAG, kKal Eévepbonoev €ig Té
npdéowtov adTod mvoriv Cwig, Kal £éyéveto 6 Avbpwmnog i yuxriv {Waoav» Gen 2:7.

[6] «Kail gAaBe KOplog 6 ©eb¢c tOV avBpwmov, ov EmAace, Kal £6eTto adTOV €v TR



napadelow tTHC TPLPAG, £pydleabal adTéV Kal puAdooelv» Gen 2:15.
[7] Changed to plural because the reference is both to man and woman.

[8] «kal éveteidaTto KOplog 0 ©cbdc T AdAU Aéywv' &md mavtdc EVAov Tod €v TR
nopadeiow Bpwoel gayf, and 6¢ tod EOAov ToD YWWOKEW KAAOV Kal movnpdv, oL
@ayeoBe am’ avtod' | 67 av Auépa eaynTe an’ avToD, BavdTtw AdnobaveioBe» Gen
2:16-17.

[9] «kail EAaBe plav TV MAgLpOV avToD Kal avenArpwoe odpka &vt’ adTAC. Kal
wWKodOUNoeY 6 OedC TAV TMAELPAVY, RV EAaBev amnd Tod Addu, €ic yuvaika Kal Hyayev
avTAV POC TéV Addu» Gen 2:21,22.

[10] «Kai elne KOploc 6 Oedc 00 KaAdY £lval TEV GvOPWMOV HOVOV TOLHCWHEY aDTE

BonBdv kat adTévV» Gen 2:18.

—

11] Pentiuc, Jesus the Messiah, 15.

[12] Theodosios Haralampopoulos, lMepl tn¢ Ofosw¢ TNG lvvatkoc Evavtt TOUL
AvSpOc¢ katd tnv OpBddoéov XploTiavikniv EkkKAnolav kal mepl ®6Bov Ocob (ABAva:
2004), 7-9.

—

13] This is what is meant by the expression “kat’ a0vToV".

—

14] «t® 6€ AdAM 0o0Y €0PEOBN BonBAC duolog adT®» Gen 2:20.

—

15] «...T6 péAAov dnuovpyeicBat Twov TolTd ¢oTL mepl o0 EAeye  “MOUAOWMEV
avT® BonBdév kot adTéV”, Opolov adT® ¢not, TAC avTAC avTt® olbolag, GELov
a0TOoD, pNGEV aOTOD AEMOUEVOV...O0KETL Yap eime “EnNAacev” AAN “QKOBAUNOEY”
“éneldn €k tod NOn mAaoBévtog T PEPOC EAafe ‘Kal, wg av glmol TG, TO AElnov
exapioaTo...kal TEAEOV Kol OAOKANpov Kol AmMnPTIOMNEVOV KaTaokevdooal, TO
duvdapuevov kal mpocdlaAéyeocBal kail th TAC o0olag kKowwvia MOAAAY adTE TAV
napapvbiov elopépev» “Eic MNév., OuAila IE” PG 53, 120-122.



